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Finally, as long as we do not know what can be achieved by
bodies and their motions, and since you admit that no one can know
everything which God has implanted in any body and can implant,
apart from a revelation by God Himself, how can you be sure that
God has not implanted in certain bodies a power and property of
such a kind that they can doubt, think, etc. ?

These are our arguments oi\ if you so prefer it, our prejudices.
If you can cure us of them, ive call God to witness that great will be
the thanks with which all of us will reward you for freeing us from,
the tangle of thorns which is suffocating in us the truth you have
sown. May the all-good God bring this to pass, the God towards
whose glory alone we know all your efforts have been directed.

REPLY TO THE SIXTH SET OF OBJECTIONS.

1.    It is indeed true that' no one can be sure that he knows or
that he exists, unless he knows what thought is and ivhat existence*.
Not that this  requires a cognition formed by reflection or one
acquired by demonstration; much less does it require a cognition
of a reflective cognition, by which we know that we know, and
again know that we know that we know and so ad infinitum.   Such
knowledge could never be obtained about anything.   It is altogether
enough for one to know it by means of that internal cognition
which always precedes reflective knowledge, and which, when the
object is thought and existence, is innate in all men ; so that, how-
ever overwhelmed by prejudice and attentive to the words rathef
than their signification, though we may feign that we do not possess
that knowledge, we cannot nevertheless really be without it.   When,
therefore, anyone perceives that he thinks and that it thence follows
that he exists, although he chance never previously to have asked
what thought is, nor what existence, he cannot nevertheless fail to
have a knowledge of each sufficient to give him assurance on this
score.

2.    Nor can it occur that, when one perceives that he thinks,
understanding at the same time what it is to move, he should
think that he is deceived, and that he does not think but only moves'2.
For since plainly the idea or notion he has of thought is quite,
different from that of corporeal movement, he must necessarily
understand the one as quite different from the other.    Yet on
account of his habit of ascribing many diverse properties, between

1 Cf. above, p. 233, par. 2.                          2 Of. ibid. par. 3.
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